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Ahmad’s school is the most praiseworthy. 


Abi Isma‘il al-Ansari 
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Foreword 

In the name of Allah, the Most - Generous the Most - Merciful . All praise 
belongs to Allah, the Lord of the worlds, and may peace and prayers be 
upon our Prophet Muhammad, his family, companions, and all that follow 
them in the best manner until the Day of Judgment. 


Seeking religious knowledge is from the most virtuous ways Muslims can 
spend their time. Accordingly, granting people access to it in a simple and 
easy manner, especially those who do not speak Arabic, is from the best of 
deeds. 


The lofty aspirations of our virtuous brother Shaykh Abu Ibrahim John 
Starling, from the United States of America, has led to the English 
translation of Bidayat al-‘Abid wa Kifayat al-Zahid by the Imam ‘Abd al- 
Rahman b. ‘Abd Allah al-Ba‘li al-Hanbali. This is extremely important 
work due to the lack of translated Fiqh books, especially concise juristic 
manuals. 


Shaykh Abu Ibrahim has studied this manual, coordinated through 
‘WhatsApp’, and received an 1j4zah from the penurious servant. I ask that 
Allah bless his efforts and benefit the Muslims from his work. 


Dr. Mutlaq b. Jasir b. Mutlaq al-Jasir 
Department of Comparative Figh 
Faculty of Sharia, University of Kuwait 
Ramadan 25, 1438 H 


Preface 

The following is a dual language presentation of Imam al-Ba‘li’s, Bidayat 
al-‘Abid wa Kifayat al-Zahid. I have relied upon the author’s explanation 
as a primary reference during the translation process. On occasion, I have 
given precedence to Shaykh Dr. Mutlaq al-Jasir’s commentary and 
corrections of the published text. 


I have tried to make this manual as accessible to the reader as possible, 
while maintaining the codified nature of the original text. The untrained 
reader will require a qualified teacher to unlock its code. I have 
intentionally avoided adding additions, explanations between brackets, and 
footnotes unless I felt it necessary, such as with many of the chapter 
headings. My hope with this translation is to encourage students to learn 
Arabic as well as to acquaint themselves with the Hanbali school, the style 
of the jurist, and revive the master/apprentice relationship in scholarship. 


I would like to thank Shaykh Dr. Mutlagq al-Jasir for teaching me this text, 
writing the foreword, and for his service to Islam and the Hanbali school. I 
ask that Allah reward him immensely and grant him success in this life 
and the next. I must also thank my good friend and colleague Shaykh 
Rashid Ahmadi for painstakingly reviewing the translation with me 
multiple times. 


Many thanks are also extended to my mother-in-law, Umm ‘Abd Allah for 
initial proofing and editing, as well as her lovely daughter, Umm Ibrahim, 
for her unwavering support. I ask that Allah reward those involved and 
overlook any faults and mistakes. 


Introduction to the Second Edition 

After an unexpectedly positive reception of the first edition, I felt 
compelled to undertake a revision of the translation, which suffered from 
numerous typos, grammatical errors, and a handful of erroneous 
conclusions. 


Besides merely correcting the above-mentioned flaws in the text, I decided 
to add further value to this edition by including numerous footnotes to 
define technical Islamic terms and clarify several extremely codified 
phrases. For the Arabic student, I have reviewed the original Arabic text 


for accuracy, comparing it with several primary resources, and added 90- 
95% of the diacritical marks. 


For a more aesthetically pleasing presentation, I have reformatted the 
book so that the English translation is on the left side and the Arabic text 
is on the right. 


I ask that Allah accept and bless this effort and forgive me for any faults, 
as I do not expect that it is perfect. 


I would like to thank everyone who sent constructive feedback on the first 
edition, especially Shaykh Majed Jarrar, whose suggestions were 
invaluable. May Allah reward you immensely! 


About the Author 

The shaykh, jurist, scholar, and skilled Imam ‘Abd al-Rahman b. ‘Abd 
Allah b. Ahmad al-Halabi al-Dimashqi al-Hanbali was born on 21, Jumada 
al-Ula, 1110H in Ba‘labak. He was raised in a house filled with 
knowledge; his father, grandfather and great-grandfather were all revered 
scholars along with his older brothers Shaykh Muhammad al-Hanbali and 
Shaykh Ahmad the author of al-Rawd al-Nada, the explanation of Kafi al- 
Mubtadi. 


After he reached the age of discernment, he began his study of the Qur’an 
with his father, completing it by the age of 10. He then began seeking 
knowledge with his first teacher, Shaykh ‘Awwad al-Hanbali al-Nabulsi 
who taught him al-Ajrimiyyah in Arabic grammar and Akhsar al- 
Mukhtasarat/The Supreme Synopsis in Figh. He studied with Shaykh 
‘Awwad for many years, gradually developing and maturing in his 
knowledge. 


After his father passed away, he remained under the tutelage of his brother 
and scholar, Shaykh Abu al-Muwahib al-Hanbali, for five years, learning 
Figh and Hadith. He also studied with the scholar Abd al-Qadir al-Taghlibi 
al-Hanbali, author of Nayl al-Ma’arib, for 15 years, learning Hadith, Figh, 
Arabic grammar, Inheritance, and Ustl. Upon the completion of his 
studies , he was granted a general 1jazah. He also attended the lessons of 
the scholar Shaykh Isma‘7l al-Ajlini, author of Kashf al-Khafa’a, on Sahih 
al-Bukhari under the Nasr Dome in the Umayyad Masjid for 
approximately nine years and was granted a general 1jazah. Later, he 


traveled to Aleppo and remained there studying Hadith, Logic, Usiul, 
Grammar, and Rhetoric. He had numerous teachers and received many 
accolades from them, as well as ijazahs. He also possessed the shortest 
chain of narration to Sahth al-Bukhari, which was a mere 10 narrators. 


Imam al-Ba‘li was praised by many scholars and was known for seeking 
knowledge his entire life from his numerous teachers. 


Al-Muradi said, “the shaykh, the scholar, the virtuous, the righteous, was a 
Faqih, proficient in the Islamic Sciences; in particular, the various 
recitations...” 

Ibn Badran said, “He was a Faqih, an expert, eloquent, a poet...”. Shaykh 
‘Abd al-Hayy al-Kettani said, “The shaykh, the scholar, the reciter, and 
possessor of isnad...”. 

He authored numerous books which are noted below. 

An abridgement of al-Jami‘ al-Saghir of al-Suyiti called Nir al-Akhyar 
wa Rawd al-Abrar fi Hadith al-Nabi al-Mustafa al-Mukhtar which he 
confined to the hadith transmitted by Imams Ahmad, al-Bukhari, and 
Muslim. 


An explanation of the previous book entitled, Fath al-Sitar wa Kashf al- 
Mukhtar. 


A concise manual of worship entitled Bidayat al-‘Abid wa Kifayat al- 
Zahid. 

An explanation of the previous book entitled, Buligh al-Qasid Jull al- 
Maaasid. 

An explanation of Ibn Balban’s Akhsar al-Mukhtasarat entitled, Kashf al- 
Mukhadarat wa Riyad al-Muzhirat. 

A scholarly poem abridging al-Rahbiyyah entitled, al-Durrat al-Madiyah fi 
Ikhtisar al-Rahbiyyah. 

An explanation of the previous poem entitled al-Fawa’id al-Mardiyyah. 

A poem entitled Nazm al-Ajrimiyyah. 

‘Abd al-Rahmaan al-Ba‘li remained in Aleppo with support from numerous 
righteous people who supplied him with a livable wage and whatever he 


needed to live until his passing in 1192H. May Allah shower him with 
mercy. 


A uthor’s Introduction 


In the name of Allah the Most-Gracious, Most-Merciful. All praise 
belongs to Allah who bestows understanding of the faith upon whom He 
wills from the servants and grants success in worship and veracity to those 
obedient to Him. We ask Allah for eternal and continuous prayers and 
peace for our leader Muhammad, the guide to the path of truth, for his 
family, his honorable leading and exemplary companions, and 
all who perfectly follow them until the Day of Return. 

I have sought Allah’s guidance in authoring a beneficial and concise 
manual restricted to the acts of worship based on the jurisprudence of the 
highly regarded Imam Abi ‘Abdullah Ahmad b. Hanbal to encourage the 
disciple and grant access to those seeking benefit. I have called it, 
‘Bidayat al-‘Abid wa Kifayat al-Zahid’. I request that Allah accept it and 
to benefit everyone, both inquirer and inquired of, who busies themselves 
with it, for indeed He is the most generous in whom to place one’s hope. 
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Purification 
It is the removal of a hadath "!_and elimination of a khabath '7!.. 


Water is of three types: tahir; tahir; and najis. 


Tahtr is what remains in its natural state. It is intrinsically pure and an 
abluent. It is categorically permissible to use. 


Tahir is what has greatly changed in color, taste, or odor due to a tahir 
object. It is intrinsically pure, but not an abluent. It is permissible to use, 


except to remove a hadath or a khabath. 


Najis @!_is what has changed due to najasah |!_, except on the location 
being purified. It is categorically impermissible to use, unless in dire need 
(51 


An abundant amount is two qullahs or more and a meager amount is lesser 
than that. They are equivalent to 107.7 Damascus pounds or whatever is 
comparable |. 


Tahir vessels are permissible to keep and use, as long as they are neither 
gold nor silver. 
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Istinja’, Istijmar, Manners of the Restroom 

Istinja’ is the act of removing whatever comes out of a tract with water or 
stone, etc. It is obligated due to everything that comes out except 
flatulence, anything tahir, or something unsoiled. 


Istiymar is not valid unless performed with something tahir, permissible, 
dry, and cleansing. Cleaning with a stone, etc. is concluded when nothing 
remains except for traces only removable by water. 


The following are prerequisites: that it be made with three wipes or more 
which cleanse; the excrement must not surpass its normal location; and if 
water is used, it must completely clean the area, the assumption of which 
is sufficient. 


It is impermissible to use manure, bone, or food, including animal feed. 
Neither wudi’ nor tayammum are valid when made before it. 


It is impermissible to: linger longer than one’s pressing need; defecate in 
water; defecate or urinate in a watering place, on a traversed path, in used 
shade, or under a fruit bearing tree of harvest; or to face or turn one’s back 
to the giblah "in open space. 
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Personal Hygiene 

The siwak '8!_is categorically recommended, except after the zawal ?!_, w 
hich is disliked for someone fasting. Before the zawal, it is permissible 
with a moist stick, though preferred with a dry one. Whoever uses 
something besides a stick has not conformed to the sunnah. 


It is emphasized before: prayer; recitation; when making wudi’; waking 
from sleep; entering the masjid; due to a change of breath; etc. 

It is recommended to do the following: begin with the right side for siwak, 
purification, and all affairs; use oil and kuhl "2! look in the mirror; apply 
perfume; shave the pubic region; trim the mustache 4! ; cut the nails; and 
pluck the armpits. 


Though early childhood is best, it is obligatory to circumcise |“! both male 
and female at the age of puberty. 
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Wudi’ 

Wudi’ is the application of tahir water on four designated body parts in a 
specific manner. Mentioning Allah’s name for it, ghusl, tayammum, 
washing the hands after waking from a night’s sleep that has invalidated 
wudi’, and washing the deceased is obligatory . It is obligatory to wash 
both hands three times when waking from a night’s sleep, after making an 
intention and mentioning Allah’s name. 


Wud’ has eight prerequisites, they are: cessation of what obligates it; 
intention, a prerequisite for every form of purification except eliminating 
khabath, etc.; Islam; sanity; discernment; permissible tahtr water; 
removal of what prohibits it; and istinja’. 


It has six obligations, they are: washing the face (which includes the 
mouth and nose); washing the hands, including the elbows; wiping the 
entire head, including the ears; washing both feet, including the ankles; 
sequence; and continuity (both of which are not required for ghusl). 
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Wiping the Khuff 

It 1s permitted to wipe over the khuffs, etc., if the following seven 
prerequisites are met: wearing them after a complete purification with 
water; concealing the obligatory area; having the ability to walk (as per 
custom) in them; that they be independently fixed; permissible; tahir; and 
that they not reveal the skin. After wearing them, both the resident and the 
traveler on a sinful journey are to wipe after a hadath for a day and a night. 
The traveler on a journey, which is not sinful in nature, of sufficient 
distance to shorten prayer is to wipe for three days and their nights. If 
someone were to wipe during travel and then settle, as a resident and then 
travel, or doubted when the wiping period began, they are not to exceed 
the wiping period of a resident. 

It is permitted to wipe over a cast, which does not exceed the required 
size, if worn after purification. If it does exceed that, or was put on while 
impure, it must be removed. Due to formidable harm, tayammum 1s to be 
made along with wiping that which exceeds the required size and was 
worn in a State of purity. 

If a portion of an obligatory part is revealed, something which necessitates 
ghus!l occurs, or the time period expires, wudi’’ is invalidated. 
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Invalidators of Wudi’ 

There are eight invalidators of wudi’ which are: excretion of anything 
from a tract, of urine or feces from the rest of the body (be it a lot or a 
little); or excretion of other things such as vomit or blood if considered 
abundant (relative to each person’s own view); loss of consciousness 
(except the dozing of someone standing or sitting); washing the deceased 
or a portion thereof; eating camel meat, even if raw, (a cause which is 
purely devotional, as its other parts do not invalidate it e.g. drinking its 
milk or meat stock); touching an attached human sex organ '“!_or anus, 
even if deceased, with the hand (excluding the testicles and the location of 
a severed sex organ); the desirous touch of the opposite gender without a 
barrier (even via extra appendage to another); and apostasy. 


Everything which requires ghusl requires wudi’, except death, which only 
requires ghusl; wudi’ is recommended. It is not invalidated due to 
impermissible speech, or the removal of hair, nails, etc. Whoever doubts 
the performance of purification or the occurrence of a hadath, even while 
not in prayer, is to act upon what they are certain of. 
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Ghusl 

There are seven mandatory causes for ghusl '“!_, which include the 
following: secretion of orgasmic fluid (Ghusl is obligatory even if its mere 
secretion is sensed and ejaculation is prevented '“!_. If ghusl is thus 
performed and then it apathetically discharges, it 1s not repeated); its 


[14] 


ejaculation—even if bloody '*!_—from its location (with consideration 


given to an orgasm of someone not sleeping, etc.); the insertion of a 
primary male glans, or its equivalent, into a primary sexual opening 
including an anus (even that of an animal or corpse) and of someone with 
whom intercourse is performed, even while asleep; acceptance of Islam by 
a disbeliever (even if they were an apostate and/or have done nothing 
which requires ghusl while in the state of disbelief); the excretion of 
menstrual or postpartum blood (it is not required for a delivery absent of 
bleeding); and death (a cause for which ghusl is purely devotional) of 
other than the martyred in battle or the wrongly killed. 


The prayer place for ‘Eid (not for funeral prayers) 1s considered a masjid 
in which seeking commercial profit is prohibited. 
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Prerequisites of Ghusl 

The seven prerequisites of ghusl are: cessation of what requires it; 
intention; Islam; sanity; discernment; purifying permissible water; and 
removal of whatever prevents its contact. It 1s obligatory that water wet 
the entire body, along with the inside of the mouth and nose, as well as 
what appears of a woman's vulva when she sits to relieve herself. 
Assumption is sufficient for completeness. Whoever intends either a 
recommended or an obligatory ghusl will be sufficed for the other. 


Sleeping while sexually impure is disliked without wudi’. Constructing 
bath-houses, selling and renting them, reciting in them, and giving 
greetings of peace in them is also disliked; but not dhikr. It is permissible 
to enter them while clothed and secure from the occurrence of something 


impermissible, disliked if otherwise feared, and impermissible if known or 
if a woman were to enter without justification. 
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Tayammum 

Tayammum is a specific application of earth on the face and hands as a 
replacement for water-based purification due to a legal inability, except 
for filth not found on the body or remaining in the masjid due to a need. 


Its three prerequisites are: entrance of the prayer time; absence of water 
due to it being withheld, etc.; or due to fear of either physical or financial 
harm resulting from its usage, etc. Whoever finds water which is not 
sufficient for purification is obliged to use it and then perform tayammum 
7] It is made with tahir permissible unfired earth that has dust which 
sticks to the hand. In its absence, one is to pray what is required, as they 
are, not adding more than what is sufficient and 1s not obliged to repeat it. 


Its obligations include: wiping the face and the hands to the wrists; both 
sequence and continuity for a minor hadath, i.e. equivalent to wudi’; and 
specifying an intention legalizing what tayammum is being performed for 
of either hadath or najasah. An intent for one is not sufficient for the other, 
however an intention for both 1s sufficient. 


It is invalidated by the following: whatever invalidates wudi’; the time 
expiring; the presence of water (if tayammum was performed due to its 
absence); the termination of what permitted it; or the removal of what was 
wiped over. 
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Removal of Najasah 

Seven washes are required for everything contaminated by najasah so long 
as they cleanse it. If not, then it is washed until purified with tahtir water 
coupled with scratching and scrubbing if needed (as long as the location is 
not damaged) and wringing absorbent material (outside of the water 
source) after every wash if possible. One of the washes must be done with 
taht earth if the soiled object was contaminated by a dog or a swine. A 
remaining taste is detrimental, but not a color, smell, or both if difficult to 
remove. It is sufficient to douse the urine of a baby boy (who has yet to eat 
food due to craving) with water until soaked. Rocks, basins, and land 
which have been soiled by liquid, even that of a dog or a swine, are to be 
sprayed with an abundant amount of water or until its color and smell are 
removed, as long as it is not impossible to remove one or the other. If the 
water is still present i.e. on the boy’s urine, land, etc., they become 
purified even with the presence of the water. 


Land is not purified by the sun, wind, or due to drying. Najasah is not 
purified with fire; if so, its ash is najis. Alcohol is purified when it 
naturally turns to vinegar or due to moving it without intending 
acetification. Its container is similar '*!_. If najasah is concealed, it must 
be washed until it has surely been properly cleaned. 
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Various Impurities 

Liquid intoxicants, as well as birds and beasts (that are inedible and 
physically larger than a cat), are najis. Every carcass, besides humans, 
fish, and locusts, is najis. A small amount, per custom, of dirt from the 


roadways, which is known to be najis, is overlooked; otherwise it is tahir 
[19] 


The leftovers of a tahir animal are not disliked i.e. their excess food and 
drink, except for that of non-sequestered chickens and mice. If a cat, etc., 
or a child were to eat najasah and then drink from a small amount of 
water, it would be considered tahir—even if before leaving. 
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Blood of Women 


The earliest age of menstruation is nine and the latest is 50. A pregnant 
woman does not menstruate. Its shortest period is one day and night and 
the longest is 15 days; most of the time it is six or seven. The shortest 
period of purity between two menstrual cycles is 13 days; most of the time 
it is the remainder of the month. There is no limit on how long it can be. 


It is impermissible for her to perform prayer (which does not have to be 
made up), to fast (which must be made up), or to have intercourse with her 
(which requires one or one-half °!_dinadr as an expiation '!_); other 
intimate acts are however permitted. 


Postpartum bleeding has no limit on its shortest duration; its maximum is 
40 days. It is ruled as such when whatever is delivered possesses human 
characteristics. Becoming clean during its duration is considered purity; 
intercourse during it is disliked. It is treated like menstruation in its 
rulings except for both the marital waiting period and maturity. 
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Prayer 

The five prayers are obligatory upon every Muslim of legal capacity 
except for anyone who is menstruating or experiencing postpartum 
bleeding. Whoever, in denial, abandons it has committed apostasy and is 
subject to apostasy laws. 


5>Lcal} Gus 


ase C85 sy Sabla AS SSE ay coldly Letts YY) alge ls US gle Gand gt 
“ Opti*yall Alsi 


Adhan and Iqaimah 

The adhan and iqamah are both communal obligations upon free men; it is 
recommended for individuals and during travel. They are not valid unless 
in sequence and continuous, per custom, with an intention by a Muslim 
male who is sane, discerning, speaking, upright (even if only apparently 
so), and called after the time enters, except for fajr, which is valid after 
mid-night. The adhan comprises 15 phrases without tarj1 °2!_. The iqamah 
comprises 11 phrases without doubling. Tarji° is permissible in the adhan, 
as is doubling the iqamah. 


After the adhan is made, it is impermissible to exit the masjid without an 
excuse or intent to return. Calling the adhan in the right ear of a newborn 
and the iqamah in the left is recommended. 


‘eck 
Y) gaa V5 doi alld gli, 1584) ESI Ue Sis Lend auayl, j1891 
Sy JAS MG cl pale 4h, Uke GhU pies HE pliss (Si Jo Ly lade ill fe gih ys 
My BRE SAS} Gas gen A TG AMS Se Gk hy CL Cas ety 8 al 
; 7 7 aS Ca 

S58 Nye BS) i G8 BI BOG 585 MGI OA DG 03 aa Ge Zh 88S 
6 hall A dally cll ys 


Prerequisites, Pillars, Obligations, Recommendations 

The six prerequisites for the validity of prayer include: purity from a 
hadath; entry of the time; concealment of the ‘awrah '!_; avoidance of 
impurities; facing the qiblah; and making an intention—its location is the 
heart, its reality is a resolution to do something, and it is not waived in any 
situation. Its prerequisites are: Islam, sanity, and discernment. The time to 
make it is at the onset of worship or just before it. 

The 14 pillars of prayer are: standing in an obligatory prayer; takbirat al- 
ihram !_; recitation of al-Fatihah; bowing; raising from it; straightness; 

ptostration: raising from it; sitting between the two _prostrations; 
tranquility in action i.e. stillness even if briefly; the final tashahhud (the 


pillar of which is, “O Allah send Your prayers upon Muhammad,” after 
what is sufficient of the first tashahhud which is, “All greetings are for 
Allah, peace upon you, O prophet, and the mercy of Allah. Peace be upon 
us and upon Allah’s righteous servants. I bear witness that there 1s no deity 
worthy of worship but Allah and that Muhammad is the messenger of 
Allah.”); sitting for it and the two salams '!_; the two salams; and 
sequence. 


It has eight obligations: takbir (besides ihram); tasmi° #°!_(for the Imam 
and individual); tahmid '!_; the first tasbthah “!_in bowing and 
prostration; “My Lord forgive me” between the two prostrations (for 
everyone); the first tashahhud; and its sitting. Its recommendations (both 
statements and actions) do not invalidate it if they are categorically 
abandoned. 


It has 11 recommended statements: an opening supplication; seeking 
refuge; saying “In the name of Allah”; saying “amin”; reciting a chapter 
(in fajr, Friday, ‘Eid, voluntary prayers, and the first two of both maghrib 
and four-rak‘ah prayers); audible recitation of the Imam; the statement 
“TA praise that] fills the heavens and the earth and what lies between them 
and whatever else You please” after the tahmid (for a non-follower); what 
exceeds one tasbih; asking forgiveness; supplication in the last tashahhud; 
and qunut '! in witr. 


There are 45 recommended actions and manners. It is disliked for anyone 
praying to turn, close their eyes, or touch pebbles, etc. 
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Prostration of Forgetfulness 

The prostration of forgetfulness is recommended due to forgetfully 
making a legislated statement in the wrong place, permitted if a 
recommended act is abandoned, and obligatory if a bowing, prostration, 
standing, or sitting is added. 


The prayer is invalidated if the obligatory prostration of forgetfulness is 
intentionally abandoned, the time of which is before the salam. If someone 
gets up, abandoning or forgetting the tashahhud, they are obliged to return 
to perform it. Returning is disliked if they have stood completely, and 
impermissible if they have begun recitation. If they return after beginning 
recitation, the prayer is invalidated — except for that of someone forgetful 
or ignorant. 


If someone produces a hadath, speaks (even if forgetfully), audibly laughs, 
or clears their throat without need (producing two or more letters), it is 
invalidated, but not if they sleep and then speak, weep out of reverential 
fear, or are overcome by coughing, sneezing, or yawning, etc. 


Anyone who doubts in a pillar or number of rak‘ahs is to act upon 
certainty i.e. the least amount. Doubt has no effect after its completion. 
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Recommended Prayers 

The most virtuous physical voluntary act after military service and 
seeking knowledge is voluntary prayer. The most emphasized of which is 
the eclipse prayer, followed by seeking rain, tarawih, and then witr (the 
least of which is one rak‘ah and the most is 11). The least complete is 
three with two salams; one is permitted when prayed continuously. 


Its period is between ‘isha’ and fajr. Qunit is preferably made after 
bowing, saying aloud, “O Allah, we seek Your help, Your guidance and 
Your forgiveness, and repent to You. We believe in You, trust in You, and 
we praise You beneficently. We thank You and do not deny You. O Allah, 
You alone do we worship and to You we pray and bow down prostrate. To 
You we hasten to worship and to serve. Our hope is for Your mercy and we 
fear Your punishment. Surely, Your inevitable punishment of the 
disbelievers is at hand.” 


“O Allah, guide us with those whom You have guided, and strengthen us 
with those whom You have given strength. Take us to Your care with those 
whom You have taken to Your care. Bless us in what You have given. 
Surely, You command and are not commanded. None whom You have 
committed to Your care shall be humiliated and none whom You have 
taken as an enemy shall taste glory. You are Blessed, Our Lord, and 
Exalted. O Allah, we seek refuge with Your pleasure from Your anger. We 
seek refuge in Your forgiveness from Your punishment. We seek refuge in 
You from You. We cannot count Your praises, You are as You have praised 
Yourself.” 


Then prayers are sent upon the Prophet (peace be upon him). The follower 
says “amin”. The individual singularizes the pronoun. The face is then 
wiped over with both hands, while both in and out of prayer. 


There are 10 emphasized routine prayers: two rak‘ahs before zuhr; two 
rak‘ahs after it; two rak‘ahs after maghrib; two rak‘ahs after ‘isha’; and 
two rak‘ahs before fajr. The most emphasized of them is fajr, followed by 
maghrib and then the others. 


Tarawih consists of 20 rak‘ahs made in congregation during Ramadan. 
Salam is made for every two rak‘ahs with an intention before each set. Its 
time is between the emphasized routine prayer of ‘isha’ and witr in the 
masjid; the beginning of the night is preferred. Subsequently, witr is made 
in congregation. 
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Voluntary Prayers 


Salat al-layl is the most virtuous. The last half of the night is better than 
the first. Qiyam al-layl °2!_is recommended and commenced with two short 
rak‘ahs; its intention is made before sleep. Abundant bowing and 
prostration are more virtuous than prolonged standing. 


Salat al-duha is recommended every other day. It is, at least, two rak‘ahs 
and, at most, eight. Its duration is from the end of the prohibited time until 
just before the zawal. Tahiyyat al-masjid @4!_, Sunnat al-wudi’ '!_, and 
praying between maghrib and ‘isha’ prayers, considered a part of giyam al- 
layl, are recommended. 


Salat al-istikharah is recommended, even for something good, which is 
then done immediately after it. Salat al-hajah '@!_, for Allah the Most-High 
or for a fellow man, is recommended, as is salat al-tawbah '4!_. The 
prostration of recitation, within a short break, is recommended for the 
reciter and listener. The prostration of gratitude 1s recommended when a 
blessing is renewed or harm is avoided. 
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Prohibited Times 


There are five prohibited times which are: from the start of the second fajr 
until the sun rises; from ‘asr until the sun sets; from its rising until it has 
risen a spear’s height; at its zenith until it falls; and at its setting until it 
completes. In these times, it 1s absolutely prohibited to begin a voluntary 
prayer apart from the following: an obligatory make-up prayer; two 


rak‘ahs for tawaf '!_; the recommended prayer of fajr (performed on 


time); or a funeral prayer after fajr or ‘asr. 
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Congregational Prayer 

Congregational prayer, for the five offered prayers, is obligatory upon 
capable free men—even while traveling. It is not a prerequisite and thus 
valid from an individual, whose reward will not diminish with an excuse. 


It is convened with two (even with a woman or bondservant, but not a 
young child for an obligatory prayer), apart from Friday and ‘Eid prayers. 


It is impermissible to lead prayer in a masjid that has an appointed Imam. 
It is invalid except with his permission, the absence of his disdain, or his 
tardiness as the time wanes. 


Whoever makes takbir before the Imam’s first taslim has joined the 
congregation and whoever catches the bowing has caught the rak‘ah. 


It is recommended to join the Imam, however found. Whatever is caught 
with him is its end, and what is made up is its beginning. The following 
are shouldered by the Imam for the follower: reciting; the prostration of 
forgetfulness and recitation; having a sutrah; the supplication of qunut; 
and the first tashahhud, if preceded by one rak‘ah. 


It 1s preferred to begin its actions after the Imam, coinciding with him in 
them or the salam is disliked. It is impermissible to precede him. Making 
takbir al-ihram, while coinciding with him, or before he concludes, does 
not count. Intentionally, without excuse, or forgetfully making salam 
before him, without repeating it after him, is invalid. 


It is preferred for the Imam to lighten it, while maintaining completion; to 
make the recitation in the first longer than the second; and to wait for 
anyone coming in, so long as it does not harm the follower(s). 
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Imamship 

The most entitled to lead the prayer is the best reciter and most 
knowledgeable. The reciter who does not know the rulings of prayer 
precedes the illiterate jurist, followed (in subsequent order) by the eldest, 
the noblest, and the most pious and scrupulous; lots are then drawn. 


The home resident and Imam of the masjid (even if a bondservant) are 
more deserving, except for someone who wields authority over them. A 
free man is preferred over the fully and partially subjugated, and the 
partially subjugated is preferred over the fully subjugated. The resident, 
the seeing, the townsman, anyone with wudi’, the lender, and the renter 
are all preferred over their opposites. 


Leadership of a sinner is categorically invalid, except for jumu‘ah and ‘Eid 
if unable to pray behind another. 


It is valid behind the blind, deaf, uncircumcised, a man with severed 
hands, feet, or nose, and someone who often solecises without changing 
the meaning. It is not valid behind a mute or disbeliever. There is no 
leadership for someone unable to meet a prerequisite or pillar (except with 
those like him), apart from the appointed Imam of a masjid, whose 
deficiency will likely end. He is to pray seated and those behind him are to 
sit; 1t is valid to stand. 


Neither a woman nor a hermaphrodite can lead men or hermaphrodites, 
nor can the discerning lead the mature in an obligatory prayer. There is no 
imamship for the following: the deliberately impure or contaminated with 
najasah (it is however valid for the follower if both he and the follower 
were ignorant until its completion); or an illiterate (1.e. someone that 
cannot properly read al-Fatihah, who renders a diphthong what is not to be 
rendered as such, or who solecises in a way which changes the meaning 
and is incapable of correcting himself), except for those with a similar 
condition(s). 

To stand in front of the congregation 1s recommended. Even for ihram, the 
prayer is invalid if performed in front of him (based on the back of the 
foot). An individual or hermaphrodite is obliged to stand on his right, 
which is permitted for a woman, though preferred that she stands behind 
him. The prayer is not valid on his left while his right is vacant or if 
performed alone °! for the duration of at least one rak‘ah. 


If both are in the masjid, following is categorically valid if the Imam’s 
movements are known. If they are not gathered inside, it is stipulated that 
the Imam, or those behind him, are seen, even if just during a part of it. 


It is disliked for the Imam to be elevated a cubit or more above the 
follower, but not vice versa. Attending a masjid or congregation after 
eating onion, radish, etc. is disliked until the odor subsides. 
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Excused from Congregation 

The following cases are excused from attending Friday and congregational 
prayers: when sick or fearful of sickness (while not in the masjid; when 
holding back either urine or stool; when food is presented while hungry (it 
is allowed to eat until satiated); when looking for someone lost; whoever 
fears the loss or destruction of their property or earnings; fears the death 
of a relative or close friend; fears harm from the authorities, rain, etc.; 
from the persistence of a debtor while insolvent; or loss of a travel group, 
etc. 
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Prayer of the Ill 

It is required that the ill pray while standing (even in the bowing posture), 
while leaning or resting upon someone employed (if capable of payment). 
If they are unable to do that, however, sitting is permitted and sitting 
cross-legged is preferred. If they are unable to do that, then on their side, 
the right of which is better. If they are unable to do that, they gesture to 
prostrate and bow to the best of their ability, making the prostration lower. 
If they are unable to do that, they signal with their eyes while the action is 


present in their heart; the same applies to the statements of someone 
unable to speak. 


So long as a sound mind 1s present, prayer is not waived. If standing or 
sitting becomes possible during the prayer, they must be done and the 
prayer then completed. If standing is possible, an obligatory prayer 
performed on a vessel while seated is not valid. It is valid on a standing or 
advancing mount for the following reasons: being harmed by mud, rain, 
etc.; fear of being separated from a travel party; fear for one’s life from an 
enemy; or being unable to mount after dismounting. It is a must to face 
toward the qiblah and do what is possible. The resting place of the limbs is 
considered during prostration, so unnecessarily putting the forehead on 
fluffy cotton or praying on a swing invalidates it. 
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Shortening Prayer 

It is recommended to shorten a four-rak‘ah prayer for anyone who intends 
permissible travel (including tourism and sightseeing) to a specific 
destination which reaches 16 farsakhs 34!_(i.e. two days underway by land 
or sea), if they surpass the homes of their village or tents of their people. 


Though shortening is better, completion is not disliked. Repeating is not 
required of anyone who returns before reaching the distance. Whoever 
intends unlimited residence in a place, residence for more than four days, 
or follows a resident, is to complete it. Perpetually shortening 1s legislated 
due to being withheld wrongfully, due to rain, or staying to handle a need 


(without the intention to reside for more than four days),—while not 
knowing when it will end. 
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Combining Prayer 

It is permitted to combine zuhr with ‘asr and maghrib with ‘isha’ in either 
of their times “#!_. It is preferred to avoid it, except for the gatherings of 
‘Arafah and Muzdalifah, which is then recommended. 


Combining can be done in the following eight cases: traveling the distance 
in which shortening 1s allowed; the ill who face difficulty if not combined; 
a wet-nurse due to difficulty from abundant filth; pseudo-menstruation 
etc.; anyone incapable of purifying themselves or making tayammum for 
every prayer; not knowing the time, e.g. the blind etc.; or due to some 
excuse or work which permits abandoning Friday and congregational 
prayers. 


Combining between maghrib and ‘isha’ is specifically permitted (even if 
prayed at home) due to snow, cold, ice, mud, strong cold wind, and rain 
which soaks the clothes, coupled with difficulty. 


Regarding advancing or delaying, the best 1s that which is easiest. If they 
are equal, then delaying is preferred. 


Sequence is an absolute prerequisite for combining. The following are 
prerequisites for combining during the time of the first prayer: the 
intention to combine before the ihram of the first; not separating the 
second (except with the equivalent of the iqamah or a light wudi‘), which 
would thus be invalided by an emphasized routine prayer between them; 


the presence of an excuse at the beginning of both and the first salam; its 
continuity (except when combining for rain etc.) until the completion of 
the second. Therefore, it 1s not invalidated if someone makes ihram for the 
first because of rain, which ceases and does not continue though it 
produces mud. If it does not 1, it is. 

Additionally, if travel concludes with the first prayer, the combining and 
shortening are invalidated. It is, however, to be completed and is valid as 
an obligatory prayer. If travel is concluded during the second, they “°!_are 
invalid, but it is to be completed as a voluntary prayer. 

The only prerequisites to combine in the second’s time are to have the 
intention from the first’s time (so long as there is still time to make it) and 
the presence of the excuse at the time of the second. 

It is not a prerequisite of validity to have only one Imam. It is, therefore, 
valid if the follower prays: both behind two Imams; behind someone not 
combining; one alone and the other in congregation; leading one in the 
first and another in the second; or with someone not combining. 
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Fear Prayer 

Salat al-khawf (which has six modes) is valid during permissible combat, 
even as a resident, due to fear of an enemy’s attack. If fear becomes 
severe, prayer is made both on foot and mounted, while facing towards the 
qiblah or any other direction. Even if possible, it is not required to begin 
prayer facing towards it. They gesture per their ability. During prayer, it is 
permitted to strike and move, if needed, which does not invalidate it due to 
excessive duration. 


It is recommended to carry something for defense which is not heavy, e.g. 
a sword or knife. It is also permitted to carry najas without having to 
repeat the prayer. 
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Friday Prayer 

Jumu‘ah is obligatory upon the following: free resident Muslim males of 
legal capacity in an area with buildings (even if constructed of cane); 
travelers not permitted to shorten prayer; and residents living outside the 
city an explicit distance of one farsakh !_or less between them and its 
location (from the minaret). 

It is not obligatory upon the following: those permitted to shorten; the 
bondsman; partially subjugated; women; and hermaphrodites. It will 
suffice for whoever attends '7!_, however it is not convened with them and 


they, as well as non-residents, are not to be counted as a part of the 40. 
Likewise, their imamship for it is not valid. 


The following are four prerequisites of its validity, none of which include 
the ruler’s permission: 


1. Time—from the beginning of the time for ‘Eid to the end of zuhr. It is 
obligated at the zawal and 1s preferred after it. 


2. The presence of 40 locals including the Imam. 


3. Their attendance, even if among them (but not all) are the mute or deaf. 
If they decrease in number before its completion, they continue as zuhr. 


4. To begin with two sermons in exchange for two rak‘ahs. Their five 
prerequisites are: time; intention; occurrence during residency; attendance 
of 40; and delivery by someone whose imamship is valid. 


They have six pillars which are: praise of Allah; prayers upon Allah’s 
messenger (peace be upon him); recitation of a verse from Allah’s Book; 
counsel to have taqwa of Allah; continuity of both sermons with the 
prayer; and audible delivery so that the required number hears without 
hindrance. 


It is invalidated with unpermitted speech (even if minute) and, if delivered 
in a language other than Arabic, is like recitation and thus invalid except 
due to inability. No such exception is made for recitation. The following 
are recommended: delivery on the minbar or an elevated location; delivery 
while standing and leaning on a sword or staff; shortening them both (the 
second being shorter); raising the voice in both, per ability; and 
supplication for the Muslims. It is permissible to supplicate for someone 
specific, such as the ruler. It is not blameworthy to deliver the sermon 
from a paper. 


Speaking is prohibited while the Imam 1s delivering the sermon and is 
close enough to be heard; it is permitted when he is quiet between them or 
begins to supplicate. 
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Friday Prayer Location 

The Friday prayer is two rak‘ahs. Performing it, and ‘Eid, in more than one 
place in the city is impermissible, unless out of necessity (1.e. a lack of 
space, remoteness, or fear of tribulation, etc.). If the need ceases, the valid 
prayer is the one attended or permitted by the ruler. If the prayers are equal 
in their permission or lack thereof, the first to perform ihram for the 
prayer is valid. If how it occurred is unknown, they pray it as zuhur. 


Reciting strat al-Kahf and making abundant supplication and prayers of 
peace upon the Prophet (peace be upon him) is recommended during the 
day. Whoever enters while the Imam is delivering the sermon should not 
sit until they pray two short rak‘ahs. 
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‘Eid Prayers 
The ‘Eid prayers are communal obligations. Their times are like that of 
salat al-duha. 


Their prerequisites are like jumu‘ah, except for the two sermons. If ‘Eid 
goes unknown until after the zawal, it is to be made up the following day. 
It is recommended to pray it in a nearby, per custom, barren area. 


It is recommended: for the follower to go walking early, after fajr prayer, 
in their best dress; for the Imam to delay his attendance until the time of 
prayer; to spend on the family; to give charity; and to return on a different 
road other than that of arrival. 


It is to be prayed as two rak‘ahs before the sermon. Takbir is made in the 
first (after the opening supplication but before seeking refuge) six times. 
In the second, it is made five times before recitation. The hands are raised 
with every takbir while saying, “Allah is ever Greatest. Much praise 
belongs to Allah, Glory to Him morning and evening. May the prayer of 
Allah and plentiful peace be upon Muhammad and his family.” If desired, 
something else can be said. 


There is no dhikr that should be mentioned after the final tabkir of each of 
them. Then al-Fatihah is recited followed by Sabbih '2!_in the first rak‘ah, 
and al-Ghashiyah in the second. After the salam, two sermons are 
delivered, the rulings of which are like that of the Friday sermons, 
including the impermissibility of speaking during the sermon. 


It is recommended to begin the first with nine continuous takbirs and the 
second with seven, while standing. On the Fitr, those in attendance are 
encouraged to give charity and are told what to distribute. They should be 
encouraged on Adha to slaughter a sacrificial animal, as well as taught its 
rulings. The extra takbirs, dhikr between them, and the sermons, are 
recommended. 


Performing voluntary prayers or to making up a missed prayer in its 
location (before the prayer or after it) just before departing is disliked 


If missed, it is recommended to make it up the same day in its prescribed 
manner. 
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Takbir of ‘Eid 

Unrestricted takbir 1s recommended. It is also recommended to utter it 
publicly and aloud (for males only “!_) during the night of both ‘Eids, 
while proceeding to attend them, the Fitr being more emphasized, until the 
end of their sermons, and during all 10 days of Dhul-Hijjah. The restricted 
takbir proceeds every obligatory prayer performed in congregation, 
beginning from fajr prayer on the day of “Arafah until ‘asr on the last day 
of tashrig =). For the muhrim “°!_, it begins from zuhr prayer on the day of 
nahr. The Imam is to make the takbir while facing the people. 


It is not recommended after the ‘Eid prayer. Its manner, uttered in an even 
number |, is; “Allah is the greatest, Allah is the greatest, there is no 


deity worthy of worship except Allah. Allah is the greatest, Allah is the 
greatest, To Allah belongs all praise.” 


Saying, “May Allah accept from both us and you,” is not blameworthy, nor 
is ta‘rif 8! throughout the lands during the evening of ‘Arafah. 
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Eclipse Prayer 

Salat al-kustif is recommended and without a sermon. Its time is from its 
onset until emergence and is not made up if missed. It consists of two 
rak‘ahs. In each rak‘ah there are two standings and two bowings. It is 
recommended to recite a long chapter and prolong the tasbih, as well as 
making the first rak‘ah longer than the second. It is valid if performed like 
a voluntary prayer. It is not performed for any other sign (e.g. darkness 
during the day, light during the night, strong wind, or thunder), except for 
a continuous earthquake. 
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Rain Prayer 

Salat al-istisqa’ is recommended if the land becomes barren and there is a 
drought. Its manner and rulings are like ‘Eid prayer. It, and the previous 
prayer, are more virtuous in congregation. If the Imam wishes to go out 


for it, he is to exhort the people, order them to repent, to abandon 
oppression, leave quarreling, and to give charity and fast—neither of 
which are binding by his order. He is to assign them a day on which to 
assemble and he is to go out humbled, submissive, subservient, obedient, 
clean but not perfumed, in the company of the religious people of 
righteousness and maturity. 


It 1s recommended for the discerning children, and is permissible for 
young children and livestock, to attend. The prayer is performed and then 
one sermon ts delivered. It is commenced with takbir like the ‘Eid sermon. 
Forgiveness should be sought abundantly and verses that contain an order 
to do so should be recited. 


It is recommended to stand out in the rain when it begins, to make wudi' 
and ghusl with it, and to bring out furnishings and clothing to be rained on. 
If it becomes fearfully abundant, it is recommended to say, “O Allah, let it 
pass us and not fall upon us, but upon the hills and mountains, and the 
center of the valleys, and upon the forested lands. ‘Our Lord, and burden 
us not with that which we have no ability to bear’” until the end of the 
verse e.g. al-Baqarah: 286. 


It is recommended to say, “Rain has showered us, by the grace and mercy 
of Allah.” 
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Funerals 

It is recommended to prepare for death and remember it often. It is also 
recommended to visit the sick every other day at the onset of their 
sickness, in both the day and night, as well as during the nights of 
Ramadan. It is also recommended to remind them to repent and write a 
will. Visitors should pray for their health and wellbeing and should not sit 
with them too long. It is a must that they have a good assumption of Allah. 


It is not obligatory to medicate, even if there is perceived benefit. 
Abandoning it is more virtuous and it is prohibited with the 
impermissible. It is permissible to write some Qur’anic verses and dhikr 
and place them in a vessel and have the pregnant (due to labor difficulties) 
and the ill drink it. If it descends upon them, it is recommended for the 
gentlest of their family to quench their thirst with water or a drink, 
moisten their lips with cotton, to implicitly direct them to say, “ There is 
no deity worthy of worship except Allah” once (and no more than three 
times) if they speak, they are gently urged to repeat it, and to recite al- 
Fatihah. 


It is recommended at its time to turn them toward the qiblah on their right 
side, provided space is available; otherwise on their back with their soles 
facing the qiblah. They are to rely upon Allah regarding those they love 
and bequeath to those they believe to be most deserving. If they die, it is 
recommended to close their eyes, which is permissible to be done by a 
mahram |! male or female. It is disliked for menstruating women or 
anyone in a major state of ritual impurity to do it, or to come near them. 


It is also recommended: to say, “In the name of Allah, upon the passing of 
Allah’s messenger”; to fasten the jaws closed; to soften the joints; to 
remove the clothes; to cover them with cloth; to be hasty in preparing 
them if they did not die suddenly; and to divide the will and settle their 
debt. 
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Washing 

Washing the deceased is a communal obligation, except for the martyred 
in battle and wrongly killed (even if they both be female or not of legal 
capacity). It is a prerequisite that the water be tahtir and permissible. It is a 
prerequisite that the washer be Muslim, sane, and of discerning age; it is 
preferred they be trustworthy and know the rulings of washing. When 
washing begins, their ‘awrah is to be concealed from view under a 
covering. 


The attendance of anyone else, besides an assistant, is disliked. An 
intention is made and Allah’s name is mentioned, which is an obligation 
just like the washing of someone alive. It is recommended to raise the 
head (of someone not pregnant) close to the sitting position and lightly 
press their stomach "!_. Incense should be burned, and abundant water 
should be poured. The washer should then wrap their hand in a moist cloth 
and clean the deceased. It is impermissible to touch the ‘awrah of someone 
seven years old. The pointer finger and thumb (both wrapped in cloth 
moistened with water) are placed between their lips to clean their teeth as 
well as inside their nostrils to clean them both. It is recommended that 
wudi’ be performed for them (without putting water in their mouth or 
nose). Then their head is washed with the foam of the sidr !_and their 
body with its sediment. The right side of the body should be washed first 
and then the left. Water is then poured over their entire body. 


Washing them only once if nothing comes out is disliked. It is obligatory 
to repeat it up to seven times if something does come out. If something 
comes out after that, they are to be stuffed with cotton. If that does not 


hold, pure dirt is used. The area is washed and then it is obligatory to make 
wudi’ for them. The miscarriage of four months is treated like a live 
newborn. 
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Shrouding 

Their shrouding is a communal obligation. It is an obligatory right of 
Allah and a right of the deceased, comprised of one garment which does 
not show the skin and completely covers them. 


It is recommended to shroud a man with three white cotton shrouds; 
anymore is disliked. After being fumed with fragrance e.g. oud !_, they 
are laid on top of each other. The finest of them is fixed as the outside 
layer with hanit =! between each. They are then laid down on top of them. 
The left side of the inner-most shroud is brought to their right side and 
then the right is brought to the left. The second and then the third are 
fashioned in a similar manner. Most of the excess is to be gathered at the 
head and then they are tied, to be later untied in the grave. 


Five garments are recommended for women and hermaphrodites including 
an izar; khimar; qamis *!; and two shrouds. For young girls, a qgamis and 
two shrouds are eeconimiended For boys, one garment is recommended; 
three are permissible unless their inheritors are not of legal capacity. 
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Funeral Prayer 

Praying over the deceased is a communal obligation which is forgone with 
one person of legal capacity, even if they be a female or bondservant. 
Offering it in congregation 1s recommended. 


It has eight prerequisites which are: intention; legal capacity; facing the 
qiblah; covering the ‘awrah; being free of najasah; the presence of the 
deceased (if they are in the country); both the one praying and being 
prayed upon being Muslim; and their purification, even if with earth. 


It has seven pillars which are: standing for the obligatory prayer; the four 
takbirs; recitation of al-Fatihah; praying upon the Prophet (peace be upon 
him); supplication for the deceased; the salam; and sequence. 


It is recommended for the Imam and the lone individual to stand at the 
chest of a man and the middle of a woman. 


Its description is as follows: make an intention then make takbir and read 
al-Fatihah; make takbir and pray upon the Prophet (peace be upon him) (as 
found in the tashahhud); make takbir and supplicate for the deceased, 
which is more virtuous if done with something reported; make takbir and 
briefly pause; and then make taslim (one time is sufficient), even if, “and 
the mercy of Allah,” is not said. 


3 clas Joke 3) AN hy alk Lied us | avails Lal; 
ged AGU OUS5 3552) Sy ANB DGG Casi Ag ABLE Leh gus 


Sty ly AR age (slcnal'y staal OL cally GIS Gal 


cobs Gal le SLM 'y ASSAM 561 58 a) GI SN elgade’ gd pla © dais Yils 4 
"ABs (ADL «cial DLE Ay an aie ll 

> al jal Jan's ec) ue aic pyhes ala! alc Ons 

of pli $e al he BAN Sle Gat 5S as Is GSA GAG: | ties 
(5 JAK  abd’y Sb as SG BS 5 Lee ots RIN echt GEN, HS BS el 
7 ere Ji al 55 baal 


Burial 

Transporting, burying, and shrouding the deceased are communal 
obligations; if fulfilled by a non-believer they are no longer required. It is 
recommended: to walk in front of the funeral procession and ride behind 
it; to stay close to it; to move quickly; and to make the grave both deep 
and wide. The following are disliked: raising the voice during it, even if 
for some dhikr or Qur’an; placing wood inside the grave or something 
which is burned by fire; plastering it; or building, writing, walking, or 
sitting on it. 

It is obligatory that the deceased be faced towards the qiblah, 
recommended to be placed on the right side, and impermissible to bury 
two or more in one grave without necessity. 


The following are recommended: placing the deceased in from the foot- 
end if feasible (if not, then from anywhere); whoever is placing them to 
say, “In the name of Allah, upon the religion of Allah’s messenger (peace 
be upon him)”; pouring earth over the deceased three times and then 
heaping it on; implicitly directing the deceased to say the shahadah; 
supplicating for them after the burial; sprinkling the grave with water; and 
raising it the height of a hand-span. 


It is impermissible to perform a caesarean on a deceased pregnant woman. 
However, women '!_should extract whom they believe to be alive. If they 
are unable, she is not to be buried until it dies. If a portion of it comes out 
while alive, a caesarean is performed for the remainder. If it dies before a 
caesarean is performed, it is still extracted (sans-caesarean) to be washed 
and shrouded. If extraction is not possible, whatever has exited 1s washed 
and prayed over with her. If it is less than four months, she alone is prayed 
over. 


“yal 
i CBS's ccbbais', ALS (taf 44 pireep 

Ate Sy 8 Guels ls g 1 ul SS als Leal SI 55 6 URI alal (tls OS é Ons 
ALaend ity «GN Atte Le RA jal J) CTs «Ss gee capil 445 oS; 
: Aile Gash «Gia Als, ante 

5 sia Yl ae FS GB GS 2585 «oat ais wie Gid's Alig ay Uta 3) Ge 


ail ala" DbSs Dy Die bas Sab Vy eal GS He Ge ts MSI 85 
vets bly hgh 8 US ade Iu hg alias $516 ail che ai sie) Ae le 5 

De SM ARE) 5 oly sll UY; All 85 4 
cash ge SHS Bos Ob atl SSF Ge Slt els gales Ge 5s dala re Js 


o¢ 


Adige gia Mi lil Ae day ade Hy ek Gee Gd 


Condolences 

It is recommended to give condolences to a Muslim, even if young, within 
three days. A Muslim grieved by a Muslim is told, “May Allah magnify 
your reward, and make your bereavement perfect, and forgive your 
deceased.” Whoever receives condolences responds by saying, “May Allah 
answer your supplication and have mercy upon both us and you.” Any act 
of piety done to give the reward to a Muslim, either living or dead, will be 
of benefit to them. 


It is recommended for men to visit the graves, but disliked for women, and 
impermissible for them if they know something impermissible will 
happen. 


It is permissible to cry for the deceased but nadb ©2!_, niyahah '!_, tearing 
the clothes, and striking the cheeks, etc. are impermissible. 


The deceased are aware of their visitors on Friday before the sun rises 2! 
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Zakat |=! 

Its obligatory nature has five perquisites which are: Islam; freedom (but 
not completely and thus obligatory upon the partially subjugated per the 
degree of their ownership); possessing the nisab '!_; full ownership; and 
completion of one lunar year. It is obligatory upon the wealth of both the 
young and insane. 


It is applied to the following five things: livestock; earthly yields; honey; 
money; and merchandise. 


Its obligation is forgone with the presence of a debt, which diminishes the 
nisab. Whoever dies, while owing zakat, will have it taken from their 
estate. 


The following are prerequisites for livestock: that they be for milking, 
breeding, or pasturing (not for labor); that they graze in permissible fields 
for most of the year; and that they reach the nisab. 


The lowest nisab for camels is five, for which one sheep is due. For 10, 
there are two. For 15, there are three and for 20, there are four. For 25, 
there is a one-year-old she-camel. For 36, there is a two-year-old she- 
camel. For 46, there is a three-year-old she-camel. For 76, there are two 
two-year-old she-camels. For 91, there are two three-year-old she-camels. 
For 121, there are three two-year-old she-camels. Then for every 40 
thereafter, there 1s one two-year-old she-camel and for every 50, there is 
one three-year-old she-camel. 
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Cattle & Sheep 

The minimum nisab for cattle is 30, for which there is a one-year-old bull. 
For 40, there is a two-year-old cow. For 60, there are two one-year-old 
bulls. For every 30 thereafter, there is a one-year-old bull and for every 40, 
there is a two-year-old cow. 


The minimum nisab for goats/sheep is 40, for which there is either a one- 
year-old kid or a six-month-old lamb. For 121, there are two. For 201, 
there are three. For 400, there are four and for every 100 thereafter, there 
is one. 


Combining of two properties based on its terms, renders them as one. 
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Earthly Yield 

Zakat is obligatory upon every measured and stored item such as grains, 
staple foods, etc. It is obligatory on all grains like wheat, oats, rice, 
garbanzo beans, swe et peas, lentils, lupines and ervils, along with cotton, 
flax, basil and cucumber seeds but not for the likes of nutmeg, figs, 
grapes, or any other fruits like apples, ambarella, pears, etc. with two 
prerequisites. 


The first is to possess the nisab, which is five wasqs after filtering the 
grains and drying the produce '™!. 


One wasgq '2!_equals 60 sa‘s '!_. One sa‘ equals five and one-third Iraqian 


pounds '“!_ which is equivalent to 342 and six-sevenths Damascan pounds 
[65] 


The second is possession at the time of liability, i.e. when grains harden 
and produce ripens. It is not determined until they are placed on the 
threshing floor, etc. 


One-tenth is obligatory for what has been effortlessly irrigated, one-half of 
that for what was irrigated with effort, and three-quarters of it for what 
was irrigated with a combination of the two '!_. If they are equal, 
consideration is given to the method which yielded the greatest benefit and 
growth; if it is unknown, one-tenth 1s due. 


Both the one-tenth and land tax are combined for taxable land, i.e. that 
which has been forcibly conquered and has not been divided among those 
who are due spoils ( besides Makkah) like Egypt, the Levant, and Iraq. 
One-tenth of honey is due, regardless if it was taken from uncultivated or 
owned land. Its nisab is 160 Iragian pounds !!_. 

Whoever extracts the nisab of minerals (after smelting and purification) is 
obliged to give two and one-half percent immediately. One-fifth of rikaz 
i.e. buried treasure, even if scant, is due and is to be treated like fay’ '8!. 
Its obligatory payment is not voided by a debt and the remainder belongs 


to its finder (even if they are an employee), so long as they are not hired to 
search for it. 
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Gold & Silver 

Two and one-half percent of gold and silver must be paid if they reach the 
nisab i.e. 20 mithqals '©! for gold and 200 dirhams for silver '“!.. They can 
be combined to complete the nisab. The value of merchandise can also be 
combined to one, or both, as well. 


There is no zakat due on permissible jewelry intended for usage or lending 
(even for whom it is impermissible) so long as they are not trying to avoid 
payment. It is obl igatory on [jewelry] that is impermissible, has been 
allocated to rent, or has been prepared for expenditure if it reaches the 
nisab. 

It is impermissible to adorn the masjid and mihrab '#!_, as well as to plate 
the roof or walls, with gold or silver. It is obligatory to remove it and pay 
its zakat, unless it is worn away and none of it can be collected. 


It is permissible for a male to have a silver ring, which is best worn on the 
left pinky finger. It can be made from more than a mithqal (so long as it is 
not customarily excessive), as can a sword’s pommel, belt’s décor, armor, 
and helmet; not stirrups, reins, or an inkwell etc. 


It is permissible to have a golden sword’s pommel and whatever else is 
necessary. It 1s permitted for women to have whatever is customary to 
wear, even if it exceeds 1000 mithqals. It is also allowed for men and 
women to wear jewelry made from the likes of gems and jewels. 


For-profit sales merchandise is appraised at what would be more 
advantageous to the poor; either gold or silver. 
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Fitr 

Zakat al-Fitr is an obligatory charity at the commencement of Ramadan’s 
Fitr '2!_. It is a designated obligation, distributed like zakat, and its 
obligatory nature is not forgone due to a debt unless it 1s demanded. It is 
obligatory upon every Muslim to pay for themselves and on behalf of 
every Muslim under their care (so long as it is in addition to their 
obligatory spending of both the night and day of “Eid, what is required of 
living quarters, servants, transports, books of knowledge needed to read 


and master, and daily clothing, etc.). If there is not enough for everyone, 
he should begin with himself then his wife, his bondservant, his mother, 
his father, his child and then those closest related in inheritance. It is 
recommended to give it on behalf of a fetus. 


It becomes obligatory at sunset on the night of ‘Eid al-Fitr, is permissible 
before it by two days, preferable on the same day before the prayer, 
disliked for the remainder of the day, impermissible to delay after it, and 
is obligatory to make up. It consists of one sa‘ of wheat, barley, dates, 
raisins, or dried yogurt. The best is dates, then raisins, then wheat, and 
then the most beneficial. If those are unavailable, any storable grain will 
suffice. It is permissible for a group to give their Fitr to an individual and 
vice versa. 
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Distribution 

It is obligatory to distribute zakat immediately , 1 f possible , just like an 
oath or an expiation. It is, however, possible to delay it due to an excuse. 
Whoever knowingly denies it, even if they distribute it, has committed 
apostasy. Whoever withholds it, due to stinginess or negligence, will have 
it taken and whoever knows the impermissibility of such will be penalized. 
The guardian of the young and mentally ill is required to distribute it on 
their behalf; the prerequisite of which is the presence of an intention, just 
like for his own wealth. It is recommended to publicize it and 
impermissible, but will suffice, to deliver it beyond the distance of 
shortening in the presence of its recipients. If the one upon whom zakat is 


obligatory is in one land and their wealth is in another, it should be 
distributed in the land in which it is; their fitr, and that of those who are a 
financial responsibility, 1s to be distributed in their land. It is permissible 
to prepay it for no more than two years if the nisab is met and not from it 
for the two years '2! . 


It is only payed to eight categories which are: the poor; the impoverished; 
those working for the zakat fund; to soften the hearts; manumission of 
bondservants; the debtor; in the way of Allah; and the wayfarer. 


It is permissible to limit it to one of the categories and recommended to 
give it to relatives who are not a financial responsibility. It is permissible 
for the eligible to ask for it. 


It is obligatory to accept lawful wealth given without asking for or 
desiring it. If someone capable of earning a livelihood becomes solely 
dedicated to seeking Islamic knowledge (not mere worship) and is unable 
to balance both their livelihood and studies, they are to be given what they 
need of zakat, even if that knowledge is not required of them. 
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Charity 


It is not sufficient to distribute it to the following: a non-believer (other 
than seeking to soften their heart); a bondservant (other than one working 
independently or buying freedom); both the poor and impoverished who 
find sufficiency in obligatory spending; and bant Hashim, 1.e. his progeny 
(peace be upon him), or their freed bondservants. 


If it is unknowingly distributed to other than the deserving, and such a 
condition is later known, it will not suffice except for someone wealthy 
assumed to be poor. 


Voluntary charity is always recommended. It is better if done secretly; in 
goodwill; while healthy; in Ramadan; in a time of need; during every 
virtuous time; in every virtuous place; and given to a neighbor or relative - 
especially while feuding , which is then considered charity and joining the 
ties of kinship. To make a reminder of charity is a major sin, which 
nullifies its reward. 
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Fasting 
It is to intentionally refrain from specific things during a specific time. 


The fast of Ramadan '4!_becomes obligatory with the sighting of the 
crescent moon. If it is not sighted in the clear night sky on the 30th of 
Sha‘ban '!_, fasting is not commenced. If, however, its place of rising is 
obstructed by clouds, dust, etc., it is obligatory to fast with the intention of 
Ramadan as an assumed precautionary ruling , which will suffice if it 
becomes apparent. The rulings of fasting, tarawih, and the obligatory 
expliation for intercourse during it, etc. all apply, so long as it has not been 
proven to be a day of Sha‘ban. The remaining rulings, such as divorce and 
manumission of bondservants, do not apply. The crescent, which is visible 
during the day, is for the following night. 


If its sighting 1s confirmed in one area, everyone else is required to fast. If 
it is confirmed in the day, it must be fasted and then made up. It, alone, is 
accepted by one who is of legal capacity and upright; even if by a 
bondservant or a woman or given without the wording of testimony. It is 
not restricted to the ruler, and all the remaining rulings apply. Whoever 
sights it for Shawwal '°! alone, is not to break the fast, but if they sight it 
alone for Ramadan, and their testimony is rejected, they are required to 
fast. All the rulings of the month, including divorce, and manumission of 
bondservants, etc., apply. 
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Obligations, Breaking the Fast, Intention 

It is obligatory upon every capable Muslim of legal capacity. It is however 
required of every guardian to order the capable minor to fast, and smack 
them for it, in order that they become accustomed to it. Whoever is 
incapable, due to old age or terminal illness, is to break the fast and is 
obliged (unless coupled with a common excuse such as travel) to feed one 
poor person the amount which suffices an expiation for every day. 


It is recommended to break the fast, and disliked maintain it, during a 
journey in which shortening is permitted , even if there is no difficulty. It 
is disliked for the pregnant and nursing women to fast while they fear for 
themselves or their child. They are to make up what they broke, and it is 


further required of someone feeding a child (while fearing for the child 
only), to feed a poor person for every day. 


Breaking the fast is obligatory if required to save a sacred life from 
demise, such as drowning, etc. For every obligatory fast there must be a 
specific intention made at night, even if what contradicts it is done, but not 
the intention of mere obligation '2!. 


Voluntary fasting intended during the day (even after the zawal), is valid, 
so long as nothing which spoils the fast has been previously committed. It 
is deemed as a legislated fast and will be rewarded from its time of 
commencement. 


If someone conceives that they will fast tomorrow, they have made an 
intention, just like eating and drinking with the intention to fast '#!.. 
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Fast Invalidators 

Whoever deliberately chooses to do the following, while aware they are 
fasting, will invalidate their fast: eat, drink, or apply eyeliner (which is 
known to reach the throat such as kuhl etc.); insert something inside 
themselves; detect the flavor of gum '!_being chewed in the throat; 
swallow phlegm which reaches the mouth; induce vomiting; glance 
repeatedly or masturbate which stimulates ejaculation of orgasmic fluid; 
kiss, touch, or do intimate acts (without penetration) ejaculating either 
orgasmic or arousal fluids; or perform cupping, which draws blood, or has 
it done. It is not broken due to the following: phlebotomy or incision; 


thinking until ejaculation; any of the nullifiers of fasting being committed 
forgetfully or under duress; ingesting water used to clean the mouth and 
nose, even if it was exaggerated or done more than three times; 
unintentionally ingesting a fly or dust; or swallowing saliva that is 
gathered in the mouth. 
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Expiations & Recommended Acts 

Whoever copulates (vaginally or anally) in the day (even with the 
deceased or a beast) while fasting, whether under duress or forgetful, must 
make it up and pay an expiation. The ruling is the same for whoever was 
voluntarily copulated with if they participated while neither ignorant nor 
forgetful. Whoever copulates one day and again during another and does 
not pay the expiation is required to pay a second expiation just like 
someone who repeats it in one day after paying. The expiation, only for 
copulation or ejaculation due to lesbian activity during the day of 
Ramadan, is manumission of a healthy bondservant. If one is not 
available, it 1s fasting two consecutive months, which if not possible, is 
feeding 60 poor people. If they are not available, it is voided, unlike the 
explation for hajj, zihar, or an oath. 

It is recommended to hasten to break the fast, say what has been narrated 
when breaking it, and delay the pre-dawn meal. 

Whoever misses Ramadan is to make it up. It is recommended to do so 
immediately, except when there only remain the equivalent number of 
days in Sha‘ban that must be made up, in which case it becomes 
obligatory. 


If required to make up Ramadan, it is not valid to begin voluntary fasting. 
Intending an obligatory fast or a make-up fast and then changing it to a 
voluntary fast is valid. It is impermissible to delay making up Ramadan 
until the next without an excuse. If done so, it is obligatory to also feed a 
poor person for every day. If such a squanderer were to die, food must be 
given from their wealth (even before the following Ramadan); it is not to 
be fasted on their behalf. 
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Voluntary Fasting 

Voluntary fasts are recommended, the best of which are the following; 
every other day; three days of every month—the white days i.e. 13", 14" 
, and 15 " are best; Thursdays and Mondays; six days of Shawwal (best to 
be done consecutively after “Eid and when coupled with Ramadan are 
equivalent in reward to fasting the year); fasting Muharram '! (both the 
ninth and especially the tenth which is an expiation for the year); and the 
10 days of Dhul-Hijjah (especially the day of ‘Arafah which is an 
expiation for two years). 


The following are disliked to single out for fasting: Rajab '_; Friday; 
Saturday; the day of doubt, i.e. the 30 " of Sha‘ban (if there is no 
justification when it is time for the sighting); fasting Nayriz '!_and 


Mahrajan '!_; every holiday of the disbelievers; any day singled out for 
veneration; and preceding Ramadan by one or two days, unless any of the 
above coincide with a habitual fast. 


Fasting the days of tashriq '!_is not valid unless done so for the ritual 
sacrifice of mut‘ah or qiran '!_. There is absolutely no fasting on ‘Eid, 
which is impermissible. Whoever begins a voluntary deed (besides hajj or 
‘umrah), is recommended to complete it but not obliged. If it is nullified, 
it does not have to be made up. It is categorically obligatory to complete a 
compulsory act, even if its time is extensive, e.g. prayer, making up 
Ramadan, an oath, and an expiation. If it is invalidated, there is nothing 
extra to be done '8!_, nor is there an expiation. 


The best day is Friday and the best night is Laylat al-Qadr (sought in the 
last 10 of Ramadan, particularly in their odd nights, of which the most 
hopeful is the seventh). Abundant supplication should be made in them 
saying, “O Allah, indeed you are oft-pardoning who loves to pardon, so 
pardon me.” 
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l‘ttikaf 


I‘ttikaf '*7is recommended all the time, especially in Ramadan, in which 
the last 10 are more emphasized. It becomes obligatory due to a vow. Its 
prerequisites include the following: intention; Islam; sanity; discernment; 
and the absence of what necessitates ghusl. Additionally, it must be in a 
masjid that establishes congregational prayer for those required to attend. 
The masjid includes its expansion, its roof, its fenced courtyard, and its 
minaret (which either it, or its door, is within it) 8). 


Whoever vows to make i‘ttikaf, or perform prayer in a masjid other than 
the three, is permitted to do so in a different one. If they vowed to make it 
in one of them, they are permitted to do so in it or in a more virtuous one. 
The best of them is Masjid al-Haram, then the Prophet’s Masjid, then al- 
Aqsa. 


Whoever makes continual i‘ttikaf due to a vow, is not to leave, except out 
of necessity. They are not to visit the sick, nor attend a funeral, unless 
stipulated. It is invalidated by the following: leaving the masjid without 
excuse; intending to leave (even if they do not); intercourse; ejaculation 
due to intimate acts; apostasy; and intoxication. Wherever it is 
invalidated, the continual non-time-specific type must be recommenced 
without expiation. That which is time-specific must be recommenced with 
an obligatory expiation for breaking an oath due to the loss of setting. 

It is not invalidated for leaving the masjid to use the restroom, bring food, 
attend Jumu‘ah (which is required), or perform some obligatory 
purification, etc. It is recommended to be busy with righteous deeds and 
refrain from what is of no concern. It is impermissible to make the Qur’an 
a replacement for speech '!.. When going to the masjid, i‘ttikaf should be 
intended for the duration they remain there. 
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Hajj 
It is a communal obligation every year. It is to go to Makkah to perform 
specific acts at specific times and is a pillar of Islam. ‘Umrah is to visit 
the house in a specific manner. Both are obligatory once in a lifetime 
based on five prerequisites, which include: Islam; sanity (it 1s not valid 
from a disbeliever or the insane even if the guardian were to make ihram 
(201 on their behalf); puberty; and complete freedom (it is valid for a minor 
or a bondservant). 


The minor’s guardian is to make ihram on their behalf. It will not suffice 
either of them for their obligatory hajj or “umrah. 


If a minor reaches puberty, or a bondservant is manumitted, before ‘the 
standing’ or after it (and they return within enough time), it will suffice 
their obligatory hajj. 

The fifth is capability 1.e. owning provisions and suitable transport, or 
possession of what is enough to obtain it, so long as it is in addition to 
what is required of books, dwellings, servants, and both personal and 
familial expenses necessary for survival. 


Whoever meets these prerequisites is immediately required to go, so long 
as the way is safe. If they are unable to go due to old age or chronic 
illness, a free proxy (even if female) must perform both on their behalf if 
they are obligations. It is not valid for someone who has not completed 
hajj to perform the obligatory, vowed, or voluntary hajj on behalf of 
another. If they do so, it will be counted as their own obligatory hajj. There 
is an additional sixth prerequisite for females; they must find a husband or 
mahram of legal capacity who can afford both their provisions and 


transport. If they are not able, they are to appoint a proxy. If they make 
hajj without a mahram it is considered valid though impermissible. 
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Migqats 

The miqats are specified places and times for specific acts of worship. The 
Miqat for Madinah is Dhul-Hulayfa, for the Levant, Egypt, and the west is 
Juhfa, for Yemen is Yalamlam, for the highlands of the Hijaz, the 
highlands of Yemen, and Ta’if is Qarn, and for the east is Dhat “Irg. These 
are for their respective inhabitants and all who pass by. The miqat of 
whoever’s dwelling is closer than them is their dwelling itself. Whoever is 
in Makkah, is to make ihram for hajj there. It 1s valid from outside sacred 
grounds without a blood sacrifice. Ihram for “umrah is made from outside 
sacred grounds. It is valid from Makkah but requires a blood sacrifice. 
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Ihram & Hajj Types 

It is recommended for anyone wishing to make ihram, i.e. the intention for 
the rites, to: perform ghusl or tayummum to cleanse themselves; to 
perfume their body (which is disliked on the clothing); and for men to 
wear two clean white coverings, one upper and one lower, after removing 
all fitted clothing. Ihram is made after a compulsory or two-rak‘ah 
voluntary prayer (outside of the prohibited times). Its intention is a 
prerequisite. 


The best type is tamattu‘ i.e. to make ihram for ‘umrah during the months 
of hajj and then after its completion to make ihram for hajj. Ifrad is to 
make ihram for hajj and then after its completion to make ihram for 
‘umrah. Qiran is to make ihram for both together or to make ihram for 
‘umrah and then add it *! before beginning its tawaf. 


It is recommended to specify a ritual type and to make it conditional, 
saying, “O Allah I desire such and such ritual, so facilitate it for me and 
accept it from me and if I were to be prevented by something, then my 
place of disengagement is wherever I am prevented”’. If it is made, it is not 
voided, and thus must be completed and made up. 
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Prohibitions of Ihram 

There are nine prohibitions of ihram which are: removing hair; clipping 
finger or toe nails; covering the head of a male; a male wearing fitted 
clothing (except for pants in the absence of a waist wrap and khuffs in the 
absence of sandals); applying perfume; killing a consumable land game 
animal; what it begets; and what is begotten from cross-breading; entering 
a marriage contract; intercourse; and other intimate acts. 


For all the prohibitions there are expiations, except for killing lice and 
entering a marriage contract. The local value for eggs and locusts must be 
paid. The expiation of a single hair and nail is feeding a poor person and 
that of two, is two. Necessity knows no law for the muhrim '7!_, however 
they must offer an expiation. 
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Expiations 

It is what is obligatory due to ihram or the Haram. The expiation of 
shaving; removing more than two hairs or nails; applying perfume; 
wearing fitted clothes; a male covering his head; or a woman covering her 
face, is to choose between fasting three days, feeding six poor people one 
mudd '!_of wheat or one-half sa° of something else, or slaughtering a 
sheep. The compensation for hunting is to choose between an analogous 
animal or appraising its value in dirhams and purchasing food sufficient 
for fitr to feed every poor person one mudd of wheat or one-half sa‘ of 
something else; or fasting one day in place of the food for each poor 
person. For the non-analogous animal, it is between feeding or fasting. 


If the mutamatti‘ '!_or garin '!is unable to procure a sacrificial animal, 
they must fast three days during hajj (making the last of them the day of 
‘Arafah is best) and then seven days upon their return home. If someone 


who is restricted is unable to obtain one, they must fast 10 days and then 
disengage. It is not required for heedlessly wearing fitted clothing, 
applying perfume, or covering the head. 


Every sacrificial animal or feeding belongs to the poor people of the 
Haram, except for the expiations given for shaving the head, fitted 
clothing, etc., which are to be distributed wherever their causes are found. 
Fasting is valid in every place. The blood sacrifice is either one sheep or 
one-seventh of a camel or cow. 
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Appraisal of Game Animals 

They are of two categories : that which has an analogous livestock animal 
(which is obligatory and is of two types: the first 1s what the companions 
adjudicated which includes ostrich—for which is a camel; zebra, antelope, 
deer, hartebeest, and ibex—for which is a cow; aardwolf °°! —for which is 
a sheep; gazelle—for which is a sheep; hyrax and lizard—for which is a 
kid; jerboa—for which is a four month she-goat; rabbit—for which is a 
she-kid less than a she-goat; and hamam 1.e. every type of bird that drinks 
water and coos—for which there is a sheep) and the second which is what 
the companions did not adjudicate and should be referred to the judgement 
of two upright specialists. 


The second category is that which does not have an analogous type and 
includes the remaining species of birds, for which is their local value. 
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Sanctuary of Makkah & Madinah 

Hunting in the sanctuary of Makkah is impermissible and its ruling is like 
hunting while in ihram. The following are impermissible to cut trees; 
grass (even thorns which may cause harm); siwak, etc.; and leaves (but not 
dried leaves, sweet grass, truffles, mushrooms, fruit, and whatever is 
planted by man—including trees). 


It is permissible to pasture its grass and benefit from what has died or 
broken, without human interference, even if it is not completely separated. 


A small (per custom) tree warrants a sheep; what is larger warrants a cow. 
A choice is made between that and its estimated value—the price of which 
is treated like the recompense of hunting. Grass warrants its market value. 
It is disliked remove dirt and rocks, but not zamzam water, from the 
sanctuary to non-sacred land. 

It is recommended to reside in Makkah, which is more virtuous than 
Madinah. Both good and evil deeds are multiplied in virtuous places and 
during virtuous times. It 1s impermissible to hunt in the sanctuary of 
Madinah and to cut its trees and grass, except for need of fodder and small 
saddles, etc., which has no recompense. 
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Entering Makkah 

It 1s recommended to enter during the day from its peak 1.e. the Gap of 
Kada’, and to exit from its base i.e. the Gap of Kuda. The masjid should be 
entered from the door of Bani Shaybah. Whoever sees the Ka‘bah is to 
raise their hands and say what has been narrated followed by tawaf for 
‘umrah as a mutamatti® or for arrival as a mufrid or qarin. Men should 
tuck the middle of the top wrap under their right shoulder in all seven 
circuits, unless carrying someone excused. 


It is begun at the black stone, facing it (or a part thereof) with the entire 
body, then it is touched with the right hand, kissed, and prostrated upon. If 
that is difficult, it is touched with the hand and kissed; thronging should be 
avoided. If that is difficult, it is touched with something which is then 
kissed. If that is difficult, a gesture with the hand or something is made 
(without kissing it) while directing the face to it and saying what is 
narrated. 


Then with the Ka‘bah on the left side, those coming from far away jog 
with short strides in the tawaf. Upon completion, two rak‘ahs are prayed, 
which are best done behind al-Maqam '™!_; an obligatory prayer will 
suffice instead. Then the stone is touched, exit for sa‘i is made from the 
door of Safa, which is climbed until the Ka‘bah is seen, then takbir is 
made three times and what has been narrated is said. Then they descend, 
walking to the first marker, and then run until they reach the next marker. 
They then walk and climb Marwah and say what they did on Safa. 

Then they walk back and run, where running 1s prescribed, to Safa; doing 
it seven times. Each departure from Safa is counted as one lap and each 


return to Safa is counted as another. It begins at Safa and ends at Marwah. 
Beginning from Marwah does not count as a lap. 
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Description of Hajj & ‘Umrah 

It is recommended for those in Makkah, from outside the sanctuary, to 
make ihram for hajj on the day of tarwiyah (the 8th of Dhul-Hijjah) and to 
sleep in Mina. After the sun rises, they leave for, and stay in, Namirah 
until the zawal. Then they move to ‘Arafah, which is entirely a place of 
standing except Batna ‘Uranah, i.e. from the mount overseeing ‘“Arafah to 
its opposing mountains and the walls of Bani ‘Amir. They are to combine 
zuhr and “asr at the time of zuhr. 


It is recommended to stay their mounted (unlike the remaining rites), 
while facing the qiblah close to the boulders and Mt. Rahmah, which is not 
legislated to climb on. They raise their hands and make abundant 
supplication from what has been narrated. 


The time of ‘standing’ is from fajr of “Arafah until the day of sacrifice’s 
fajr. Afterwards they tranquilly go, post-sunset, to Muzdalifah and 
combine maghrib and ‘isha’ at the time of ‘isha’ and stay there for the 
night. After praying the morning prayer, they go to Mash'ar al-Haram '!_, 
climb it and stand there praising, unifying, and extolling Allah, 
supplicating from what has narrated, and reciting the two verses 198 and 
199, “But when you depart from ‘Arafah, remember Allah at al-Mash'ar 
al-Haram...”’. 


They then supplicate until the light of dawn and proceed to Mina. Upon 
reaching Muhassir “!_, they quickly go a stone’s throw and take 70 
pebbles (bigger than chick-peas but smaller than hazelnuts) for stoning, 
from wherever they wish. Taking them from the sanctuary, the weeds, or to 
breaking them is disliked 


It is not recommended to wash them. Pebbles soiled with najasah will 
suffice, though they are disliked. They then stone only Jamarat al-‘ Aqabah 
with seven pebbles. 


It is a prerequisite that they throw them one after the other and not merely 
place them down. With each pebble, they raise their right arm until the 
white of the armpit is seen and make takbir. They then slaughter and shave 
or trim all their hair—not necessarily every single hair. Women are to trim 
the amount of a fingertip. 


At this point, everything is now permitted besides women. 


Then they go to Makkah and perform the visitation tawaf, a pillar, and 
make sa‘I if they had not already done so. After concluding this, 
everything becomes permissible. It 1s recommended to drink zamzam 
water for whatever is desired, to fill the belly and sprinkle it on the body 
and clothes, and to supplicate from what is narrated. 
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Mina & Madinah 

They then return, on the day of nahr '_, to Mina and pray zuhr, sleep 
there three nights, and during the days of tashriq they stone the three 
jamarats with seven pebbles each. Stoning is not valid unless done during 
the day after the zawal; except by water-bearers and shepherds. If stoning 
was performed at night or before the zawal it would not be valid. It is 
recommended to do it before zuhr prayer. 


The farewell tawaf is obligatory and is to be done by everyone wishing to 
leave Makkah. Afterwards, they stop at the multazam (between the corner 
and the door) and cling to it with their entire body, supplicating with what 
is narrated. Women experiencing menstruation and postpartum bleeding 
are to supplicate at the door of the masjid. 


It is recommended to enter the House unarmed and without khuffs or 
sandals. 


It is recommended to visit the Prophet’s grave (peace be upon him) and the 
graves of his two companions [| . They should greet him with salam while 
facing him and then turn toward the qiblah with the house—impermissible 
to make tawaf around—on the left and supplicate. 








The manner of ‘umrah for those in the sanctuary is to make ihram from the 
closest non-sacred area. Those closer than the migat do so from their 
home, otherwise it is made from it. It is permissible to make it numerous 
times in one year and is best done in the months besides those of hajj; 
Ramadan is most virtuous. 
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Pillars & Obligations of Hajj 

Hajj has four pillars which are: ihram; wuqif '!_; tawaf; and sa‘t. 

It has seven obligations which are: ihram from the miqat; wuquf until 
sunset (for those who stay in the day); staying in Muzdalifah until after 
midnight (for those who arrived before); staying overnight in Mina during 
the nights of tashriq; stoning in sequence; shaving or trimming; and 
making the farewell tawaf. 


‘Umrah has three pillars which are: ihram; tawaf; and sa‘T. 


It has two obligations which are: making ihram from the miqat; and 
shaving or trimming. 


The recommended acts include the following: staying overnight at Mina 
on the night of ‘Arafah; arrival tawaf; short-stride jogging; and tucking the 
top wrap under the right arm, etc. Hajj is not complete if a pillar is 
abandoned. Whoever abandons an obligation must offer a blood sacrifice 
and their hajj will be valid. Whoever abandons a recommended act is not 
required to do anything. Whoever misses the wuqif at “Arafah has missed 
the hajj and disengages to “‘umrah (which does not fulfill the obligatory 
‘umrah) and slaughters if they did not make a condition. They are required 
to make it up the following year. 


Whoever is prevented from the Ka‘bah, even if after the wugif or during 
‘umrah, is obliged to slaughter the sacrificial animal with the intention of 
disengagement. If it is not available, they must fast 10 days with an 
intention “!_, thus disengaging without a penalty of feeding. Whoever is 
prevented from ‘Arafah during hajj is to disengage to ‘umrah without 
requirement of a blood sacrifice. 
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Hady, Udhiyah & ‘Aqiqah 

The hady is livestock, etc., which is offered to the sanctuary because it is 
offered to Allah. The udhiyah is an eligible camel, cow, or sheep that is 
slaughtered during the days of nahr, for the “Eid ““!_, as an act of devotion 


to Allah. It is an emphasized recommended act and obligatory due to an 
oath. The most virtuous is a camel, followed by a cow, and then a sheep. It 
is not valid with other animals. One sheep is sufficient for a man, his 
dependents, and family. A camel or cow is sufficient for seven and is 
considered a slaughter on their behalf. One sheep is better than one- 
seventh of a camel or cow and seven sheep are better than one of the 
others. 


It is not valid except with a six-month-old male sheep or a thaniy of 
something else. A thaniy camel is a five-year-old and a thaniy cow is a 
two-year-old. The emaciated, clearly one-eyed, hobbled, or one missing its 
front teeth, most of its ear, or horn, will not suffice. 


It is recommended to slaughter a camel, standing with its left leg bound, 
by puncturing the pit between its neck and sternum. The slaughtering of a 
cow and sheep is done, laying on their left side, while facing the qiblah. It 
is obligatory to mention Allah’s name at the onset of slaughter. Takbir is 
made and the following is said, “O Allah this is from You and for You”. 


The time to slaughter an udhiyah, oath-hady or voluntary sacrifice, 
mut‘ah, and giran, is after the earliest ‘Eid prayer of the area (or its 
equivalent for those who do not pray “*!_). If the prayer is missed (due to 
the zawal), slaughter is to commence after it and continue until the second 
day of tashriq. The time to slaughter an obligatory hady is upon 
committing the unlawful. 
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Distribution of Hady 

The hady is specified by saying, “this is a hady”, by a garland tie, or a 
blood-marking. The udhtyah is specified by saying, “with this udhiyah” or 
“for Allah’, etc. 

It is not permitted to give the butcher his wages from it, though it is 


permitted as a gift or charity. No part of it, including its skin, is to be sold; 
rather, it is to be used. 

It is recommended to divide it into the following three parts: to eat, to give 
as a gift, and to distribute as charity. It is recommended to eat from the 
voluntary hady and udhiyah,even if obligatory. It is also permitted for the 
mut‘ah and giran. It is obligatory to give what is defined as meat in 
charity, which is considered property of the impoverished and, thus, it is 
not enough to simply feed them. 

When the 10 begin, it is impermissible for those who are offering an 
udhiyah (or having one offered on their behalf) to remove any hair, nails, 
or skin until the slaughter. It 1s recommended to shave afterward. 
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“Aqiqah 

The ‘agiqah is an emphasized recommended act for the father. For a boy, 
two sheep similar in age and appearance are offered. If both are 
unavailable, one will suffice. For a girl, one sheep is offered. A she-camel 
or cow will not suffice, unless offered entirely and slaughtered on the 
seventh day after birth, on which the child should be named. If that 
opportunity is missed, then the 14 " , and then the 21 “ if it is missed 
again. The following weeks after that are not to be considered. 


Its bones are not to be broken. It is better to cook it and include something 
sweet. Its ruling is like the udhiyah in regard to what is sufficient, 
recommended, and disliked, though its skin, head, and discarded remains 
can be sold to give their value in charity. If the time for an ‘aqiqah and 
udhiyah coincide, one will suffice the other. 
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Military Service 

It is a communal obligation unless the enemy is present, has surrounded 
someone or their land, or there is a general mobilization upon which it 
becomes an individual obligation. 


When it is already sufficiently fulfilled, it is an emphasized recommended 
act. It is not obligatory, except upon free healthy Muslim men of legal 
capacity. It is the most virtuous voluntary deed. Naval expeditions are 
preferred. 


It is recommended to stand guard for at least one hour by manning the 
fortified borderline of combat; 40 days is a complete term. It is most 
preferred in the presence of severe fear and is better than residing in 
Makkah. 


An insolvent debtor is not to voluntarily enlist without permission, 
acquired collateral, or a solvent guarantor; nor is someone with at least 
one of their parents, who is a free Muslim, to enlist without their 
permission. 


It is not permitted for the Muslims to flee from an army that is twice their 
size even if it is one-on-two. If they are more than twice their size, it is 
permitted. 


It is not permissible to kill children; women; hermaphrodites; priests; 
decrepit, old, or chronically ill men; or the blind who do not provide 
counsel for them and are not able to fight or abet. 


Regarding captured free soldiers, the commander-in-chief must choose 
between execution, serfdom, releasing, or ransoming them in exchange for 
either a Muslim or wealth. It is obligatory that he makes the most 
appropriate choice and, if in doubt, execution is most suitable. 
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Recruitment & Spoils 

It is required that the commander-in-chief and the army purify their 
intentions for Allah in their acts of obedience. At the time of expedition, 
he is obliged to enter a contract with the soldiers and their steeds and 
prohibit whoever is not suitable for war, including discouragers, alarmists, 


intelligence agents, known hypocrites, inciters of civil unrest, children, 
and women (besides the elderly who serve as a water-bearers etc.). 


It is impermissible to seek assistance from non-believers, except in dire 
need. He is to prevent his army from what is impermissible and from 
being occupied with commerce. He should prepare wages and gifts for the 
enduring soldiers and should seek counsel from the insightful. 


Whoever kills a combatant during battle is allowed their spoils, which 
include clothing; jewelry; weaponry; his transport upon which he was 
fighting; and whatever is on it. His money, saddle, tent, and pack animal 
are considered war booty. 
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Booty 

Booty is acquired in battle territories by laying hold of it. One-fifth of it is 
divided into five shares, given to the following: Allah and His messenger 
(peace be upon him) (to be spent like fay’); the relatives i.e. the offspring 
of Hashim and al-Muttalib; the destitute orphan; the impoverished; and 
the wayfarer. The remainder is divided between anyone who attended the 
battle to fight etc. The foot soldiers are allotted one, the cavalrymen riding 
Arabian steeds are allotted three, while others are allotted two. Shares are 
not to be given for more than two steeds, nor for other riding beasts. 


The following four prerequisites are required of whomever receives 
shares: puberty; sanity; freedom; and being male. If they do not meet even 
one prerequisite, they are given a paltry gift which is less than a share. 


If a land is conquered in battle, the commander-in-chief is to choose 
between dividing it or endowing it to the Muslims via permanent land tax 


collection from whoever owns it. 


Whatever money is collected from a non-believer without fighting, e.g. 
jizyah “Sl, land tax, 10% commerce tax from a harbi ““!_, half of that 
from a dhimi '*!_, what they abandoned in fear, or that of the deceased 
with no inheritors is all fay’ and to be spent to benefit the Muslim 
community. 
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Pacts 

Pacts of protection are permitted with people who have a book, or 
something like a book, e.g. the Magians. The pact is not valid unless it is 
made by the ruler or his deputy. 


It is obligatory if he is secure from their deceit and they conform to the 
following four rules: to willingly pay the jizyah, while they are humbled; 
to not mention Islam, except in a positive light; to refrain from doing 
anything that will bring about harm to the Muslims; and to apply the laws 
of Islam personally, financially, and as it pertains to dignity, (1.e. the legal 
penalty for what they have prohibited, like adultery, is applied but not for 
what they have permitted, like alcohol). The jizyah is not taken from a 
child, bondsman, woman, or the incapable destitute, etc. 


They are required to distinguish themselves from the Muslims and are 
prohibited from riding steeds, carrying arms, and constructing buildings 
which tower over Muslims (even if they approve), which must be 


demolished. The dhimi is liable for what is destroyed (unless they have 
purchased it from a Muslim) and it is not to be reconstructed tall, even if 
they collapse, unless a Muslim has constructed a home in their district that 
is shorter than their structures. 


They are not permitted to construct churches, reconstruct them if they 
collapse, publicize evil, holidays, crosses, eating and drinking during the 
daylight of Ramadan, swine, raise their voices for the deceased, recite the 
Qur’an, ring bells, publicize their book, or buy a copy of the Qur’an, books 
of Islamic Law or Prophetic Tradition. The ruler must protect them and 
prevent whoever would harm them. 
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Breaking Pacts 

Whoever refuses to pay the jizyah, be humble, adhere to our law or fights 
us, commits adultery with a Muslim woman or lays with her under the 
banner of marriage, commits highway robbery, spies or houses a spy, 
mentions Allah, His book, His religion, or His messenger (peace be upon 
him) in an evil way, transgresses a Muslim by killing them or causing 
them confusion in their faith will have their (but not their family’s) pact 
broken. The ruler must treat them like a captive combatant and choose 
what to do with them. Their wealth becomes fay’; however, it is 
impermissible to kill them if they accept Islam, even having cursed the 
Prophet (peace be upon him). 
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Conclusion 

With the success and aid of Allah, this is the last of what was easy to 
collect. All praise belongs to Allah, the Lord of the worlds, and may 
abundant peace and prayers be upon our leader Muhammad, his family, 
and companions. 


In need of His Lord, The Sufficient Benefactor's pardon and forgiveness, 
Abu Abd Allah ‘Abd al-Rahman b. Ahmad b. Muhammad b. Ahmad b. 
Muhammad b. Mustafa al-Hanbali al-Khalwati al-Qadiri, the resident of 
Aleppo from Damascus, may Allah pardon his sins and cover his faults 
and those of his Muslim brothers, completed his work Monday afternoon 
on the 17th of Jumada al-Ula, 1159. May peace, pleasure, and prayers be 
upon our leader Muhammad, his family, and companions. 
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have been awarded a general ijazah from Shaykh, Dr. Mutlaq al-Jasir with 
permission to narrate. I have been a student of the Islamic sciences and 
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Translating this work and other works of the Hanbali School is an honor of 
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During the translation process, I managed to record a brief explanation of 
the text which I based on several hanbali works. These videos are available 
online. 
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and loyal disciples, can best represent the works of our tradition. 

Join me online at hanbalidisciples.com where you will find other book 
titles, courses, how-to guides, and a growing repository of questions and 
answers according to the school. 


(A state which prevents one from prayer, etc. 
2] Synonym of najasah. 
[3] The opposite of tahir. 


4] 5 very substance which is impermissible to handle, not due to it being sacred, regarded as 
filthy, or it being harmful to the body or mind. It is also defined as every substance which 
requires purification. 


[3] Such as drinking it to remove a lodged morsel of food to prevent choking to death. 


6] Approximately 191 liters or 50 US liquid gallons. 
7] The direction of prayer. 


SIA traditional toothbrush fashioned from the Arak tree (Salvadora Persica) containing 
antibacterial qualities which may help control the formation and activity of dental plaque. 


2] When the shadow appears to the east of its object 1.e. moments after midday. 





10) medicinal eye-liner traditionally made from stibnite (Sb , S ; ). 


1) it is recommended to let the beard grow without trimming any of it... 'so long as it's 


lengthiness is not unpleasant’. It is impermissible to shave it but not sinful to trim whatever 
exceeds a fist length. 


(2) Circumcision refers to both the removal of a male’s foreskin and the extra skin above a 


woman’s vaginal-opening resembling a cockscomb e.g. partial hoodectomy, which should not be 
removed entirely and if health risks are too high, the obligation is voided. 


13] Be it either the penis of a man or the vaginal opening of a woman. 
14] The usage of tahur water on the entire body in a specific manner. 
3] Like retrograde ejaculation. 


16] Appearing red in color. 


(7) All available water must be exhausted, even if for a partial purification, before tayummum 
can be made. 


U8! The container takes the same ruling as the alcohol it holds i.e. if it becomes tahir, the 
container becomes tahir and vice versa. 


12] Because it is unknown to be najis. 


20) The right to choose either one dinar or a half is like the choice of a traveler between 
completing the prayer or shortening it. 


(21) Tt is required from both participating parties. 
22] To quietly utter the shahadatayn and then repeat them loudly totaling 19 phrases. 
23] Everything which must be concealed during prayer. 


24] The initial utterance of “Allahu Akbar”. 


25! The phrase, “as-salamu alaykum wa rahmatullah”, which is said twice, preferably beginning 
on the right side. 


26] The phrase, “Allah listens to whom praise Him.” 
27] The phrase, “Our Lord, to You belongs all praise.” 
28] The phrase, “Glory to my Lord, The Exalted.” 


221 A supplication made during Witr prayer. See the chapter of Recommended Prayers for 
details. 


30) Salat al-layl/qiyam al-layl refer to voluntary prayers performed at night. 


31) A two-rak‘ah prayer performed before sitting in a masjid. 





32] 4 two-rak‘ah prayer performed upon completion of wudi’. 


[33] 4 prayer performed when one is in need. 

34] A prayer performed when seeking Allah’s pardon. 
35] The procession round the Ka‘bah. 

36] Th a row by themselves. 

37] Approximately 85 US miles; 13 8 km. 


38] By combining Zuhr and “‘Asr in either Zuhr or “Asr time and combing Maghrib and ‘Isha’ in 
either Maghrib or ‘Isha’ time. 


32] Produce mud. 

[49] Combining and shortening are impermissible. 

41) 5.31 US miles/8.43 km 

42) From the above-mentioned categories. 

(431 Sirat al-‘ Ala 

[44] Females should not utter the takbir loudly, especially in the presence of men. 
9! The 11,12 ™ | and 13 ™ of Dhul-Hijjah. 

48] Someone in the state of ihram. 


[47] The takbir i.e. saying Allahu Akbar, is uttered twice like the adhan and not once or three 
times. 


481 To gather in the masjid for remembrance and supplication. 

42] Anyone permanently impermissible to marry. 

[301 To express any immediate contents. 

51] Ziziphus Lotus; the leaves of which are ground and mixed in water to produce foam. 
S21 4 fragrance derived from the dark aromatic resin of Agarwood. 


[33] A mixture of perfumes prepared specifically for the deceased which may include camphor, 
sandalwood, and calamus. 





54] The izar (a skirt-like garment which covers from the waist down) is worn first, followed by 
the qamis (a floor-length gown with long sleeves) is worn next, followed by a khimar (a veil 
which covers the head and is wrapped around under the chin). 


[23] Female medical staff, midwives, etc. 
[36] Tearfully lamenting with certain statements. 
[7] Wailing replete with lamentation or mentioning the good qualities of the deceased. 


[38] Imam Ahmad mentioned that they always know their visitors, though this time is more 
stressed. 


[321 tt is the right of specific wealth for specific people at a specific time. 

(2! The minimum amount of wealth (coupled with certain conditions) liable for zakat. 
[OL] Approximate dry measure of 145 L. 

[92] One wasq is equivalent to 122.2 kg (270 US lb.). 


[3] One sa‘ is equivalent to 2036 g (4.5 US lb.). 

4] One Iraqian pound is equivalent to 381.8 g. 

5] One Damascan pound is equivalent to 5.93 g. 

[8°] Respectively, 10%, 5%, and 7.5% 

[97] Approximately 61.08 kilograms (135 US pounds). 

88] War booty acquired without military action. 

62] Approximately 85 g. 

(201 Approximately 594 g. 

ZL) A structure at the front of the masjid which indicates the direction of the qiblah. 
72] «Rid al-Fitr 

73] Tt is not permitted to prepay zakat if the payment detracts from the nisab. 

[74] The ninth month of the Hijra calendar. 

25! The eighth month of the Hijra calendar. 

78] The tenth month of the Hijra calendar. 

77] The intention must be specifically for Ramadan and not a mere obligatory fast. 
78] Rating and drinking at night in preparation to fast the following day. 


2) A traditional natural mastic gum with relatively no flavor. Chewing gum which dissolves 
during fasting hours is impermissible. 


8°] The first month of the Hijra calendar. 

81] The seventh month of the Hijra calendar. 

82] The fourth day of spring. 

83] The 19 ™ day of fall. 

84) The 11", 12", and 13 ™ of Dhul Hijjah. 

89] Mut‘ah and qiran and two different forms of hajj. Details to follow. 
86] Besides repeating it or making it up. 


87] The act of remaining sequestered in the masjid, if even for an hour, in a specific manner to 
perform acts of obedience. 


88] The minaret cannot be outside the masjid. 


87] Like seeing someone arrive on-time and saying, “Then you came at the decreed time, O 
Moses.” (TaHa 20:40) 


20] Defined in the chapter entitled Ihram & Hajj Types. 
(211 The intention for hajj with ‘umrah. 
221 Someone in the state of ihram. 


23] Approximately 0.608 liters. 





24] Someone performing tamattu'‘. 


[ 


26] The word dab‘ is often translated as hyena, a carnivorous beast of prey that possesses canine 
teeth, which fits the description of impermissible animals. The aardwolf, an extant species of the 
hyena, does possess canine teeth but is insectivorous and therefore does not scavenge or kill 
animals. It is most likely that the aardwolf is what is being referred to as it is not considered a 
carnivorous beast of prey. Further details can be found in the works of Ibn al-Qayyim such as 
‘lam al-Muwaqqi‘in. 


*3] Someone performing qiran. 


27] Maqam Ibrahim. 

28] The ceremony of running seven times between Safa and Marwah. 

EARN small mountain in Muzdalifah, named as such due to it being a sign of hajj. 

[1001 T ocated between Muzdalifah and Mina. 

Ol The 10" of Dhul-Hijjah on which the pilgrims slaughter. 

(1021 Staying at ‘Arafah. 

[103] The intention is the same as slaughtering the sacrificial animal i.e. disengagement. 


[104] The time for slaughter is from the conclusion of ‘Eid prayer until the end of the second day 
after it. 


105] Like someone who lives in a remote area where ‘Eid prayers are not offered. 
106] Tax collected to secure their safety and residency in the Muslim lands. 


[107] Any non-Muslim that does not enjoy a pact, protection, or guarantee from the Muslim state. 





[108] Anyone who pays the jizyah and is required to adhere to the laws of Islam due to their 
acknowledged disbelief. 


